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Abstract 

Gilles Deleuze, a philosopher leading French contemporary philosophy had been significantly 

influenced by psychoanalysis．He proposed the concept of “Schizo” as the embodiment of his own 

idea for actual figures. In these days, however, some cases that used to be considered to be 

“schizophrenia” or “schizoid” have been re-diagnosed as “autism spectrum”. Therefore, I would like 

to confirm if his concept of “Schizo” was close to “schizophrenia” as currently believed or he was 

attracted to another structure by reviewing the basic framework of Deleuze’s thought in a 

chronological order. By doing so, I would like to clarify that the concept of “Schizo” proposed by 

Deleuze was rather close to “autism spectrum”, which will be the main discussion point in my 

manuscript. 

 

 

Ⅰ Introduction 

It is not so easy to describe pathography of Gilles Deleuze, a philosopher. When reading his 

biography 48), we can understand that he experienced some events in his life: he had an older brother 

who was a hero involved in Resistance Movement; he had a chronic disease of asthma; he had seldom 

traveled; he did not like arguments; he had undergone surgery to resect a half of the lung; he had been 

addicted to alcohol for some time; he eventually jumped to his death. 

However, we can quote a paragraph of manuscript on Husserl advocated by Takeshi Utsumi, 

“Husserl’s knife” 81) that “when reviewing Deleuze from the pathographical view point, we are 

astounded at the limited number of clues. In other words, he experienced few events that could invite 

us to an entrance to explore the relationship between creation and pathology”.   

Therefore, we would like to try a rather detoured approach. In pathography, the concept of “Delusion 

Equivalents” is commonly used. With this concept, we treat the works of artistic geniuses and 

philosophers as equivalents to “Delusion” for the sick. More specifically, we can think in such way 

that the essence of illness is hidden in such a delusion, and the works fulfilled its function to protect a 

subject from clinically significant breaking-up. For the case of Deleuze, we may be able to understand 

his philosophy and his view of the world in the same way. Especially the concept of “Schizo”, which 

is well known among people in the world, determined the impression of his thought. Meanwhile, we 

assume that it is the concept of “Schizo” that includes a critical point for deleuzian view of the world.   

 



In Japan, it is considered that the word of “Schizo” started to be spread among the reading public 

after “the Theory of Escape” 3) written by Akira Asada had been published (in 1984).  In “the Theory 

of Escape”, Akira Asada referred primarily to “Anti-Oedipus -Capitalism and Schizophrenia” written 

by Deleuze and Guattari 29)(the original version in French had been published in 1972). Sometimes, 

revolutionary philosophy has an unique character that embodies itself. The examples include 

“Proletariat” for Marx, “Superman” for Nietzsche and “Schizo” for Deleuze and Guattari.   

In Japan, it was popular to characterize schizophrenia by describing the differences between 

schizophrenia and “Obsessional neurosis”, “Immodithymia” or “Depression” in those days as Hisao 

Nakai and Bin Kimura did so in their paradigm.  However, it is necessary for us to clarify the essence 

of “Schizo” by describing the difference from “Autism spectrum”.   

Deleuze is one of the leading French contemporary philosophers or postmodern philosophers 

(although the latter is an expression used in journalism). Deleuze is also one of the great philosophers 

who established his own philosophy as the contemporary Stoics or the successor of Bergson from the 

standpoint of natural philosophy, not in accordance with the Heidegger’s format after Heidegger in the 

latter half of the 20th century, unlike Lacan and Derrida.   

However, the answer to the question, “Where did postmodern philosophy become wrong?” should 

have been asked to Deleuze. In the recent pathography, there is such case as Wittgenstein whose 

diagnosis was changed from schizophrenia or shizoid personality disorder to autism spectrum 

including Asperger syndrome. Considering the above case, we can ask a question that the concept of 

“Schizo” advocated by Deleuze represents another pathological condition that is not associated with 

schizophrenia, doesn’t it? Or, we rather have to say that since Deleuze himself is a betrayer to 

schizophrenia, the concept of “Schizo” should be deprived from Deleuze” note1). Meanwhile, Deleuze 

described “Schizo” as follows: 

 

Whether “Schizo” is a real one or a fake, since I am totally sick of “Schizo”, I would be even 

willing to convert to paranoia. Cheers for paranoia! 45)  

 

Furthermore, the following description is already observed in “Anti-Oedipus”.   

 

We would like to speak in the name of an absolute incompetence. Someone asked us if we had 

ever seen a schizophrenic no, no, we have never seen one 30). 

 

We have an impression that Deleuze is pretty much frivolous and irresponsible although we 

understand that he pretended to be provocative as stated above.   

 

Ⅱ Mapping of Autism and Schizo  



Autism and schizophrenia are often confused. Sometimes, it is difficult to distinguish autism and 

schizophrenia only based on phenomena. Let us list up the symptoms that had been commonly used 

as indicators to characterize schizophrenia: loss of vital contact with reality (Minkowski) 70); loss of 

natural self-evidence; (Blankenburg) 11); predicative identification (Arieti，Von Domarus) 1) 83) ; 

literal use of words; word play. However, the recent researches have revealed that the above indicators 

are seen also in patients with Asperger syndrome, i.e. autism with intelligence not impaired. Although 

it seems that Asperger syndrome and hebephrenic schizophrenia would be similar, we cannot make 

any definitive conclusion yet.   

Deleuze refers to his favorite examples showing “Schizo” such as Joey who is famous for “Connect-

I-Cut” note2), Wolfson whose book includes the introduction written by Deleuze 40), Lewis Carroll 

note3) praised in "Logic of Sense" 19), and “Bartleby the Scrivener” written by Melville note4). 

However, it is necessary to reconsider whether or not those Deleuze’s favorite cases would have been 

real schizophrenia note5). Furthermore, does “body without organs” truly mean the body of 

schizophrenic? note6) It is necessary to structurally distinguish autism and schizophrenia without 

depending on the current diagnosis which is confusing 2 disorders based on superficial symptoms. In 

other words, we should carefully examine the property of schizophrenia and autism, respectively.  

 

Ⅲ Voices of clinical scenes and patients 

The characteristics of “schizophrenia” presented in “Final lecture – a personal opinion on 

schizophrenia” by Hisao Nakai are summarized in the following 2 points.   

 

・Desperate efforts to keep on being a single personality which is the only one in the world.  

・Efforts to undertake his own responsibility, even if he sacrifices other things 73).  

 

Thus, the above characteristics suggest a series of issues such as “integration, responsibility and 

proper name” note 7). Meanwhile, let’s take a look at memoirs written by patients with autism.    

Satsuki Ayaya states in her book, “Research by patient on  developmental disease” as follows: it is 

impossible to integrate physical and psychological sensations that randomly occur in large amounts 

without clear correlation into “= be hungry” 5).  In other words, she says that the integration of drives 

and sensations is missing.   

Donna Williams talks about “fear of being treated as a single personality” note8)  in his book, 

“Nobody nowhere” 84). More specifically, patients with autism are scared of being recognized as a 

single personality and approached by others, i.e. the situation that they are stared in the eyes, hugged 

or become intimate. 

Furthermore, the characteristics of deleuzian “Schizo” break down the identity of subject, leading 

to impersonality, which completely contradicts the remarks of Hisao Nakai.  Of course, since 



deleuzian schizo is a philosophical concept and the remarks of Hisao Nakao come from clinical scene, 

we cannot deny that the level of abstraction in their theories differs between Deleuze and Hisao Nakai. 

If it is a difference of degree, we can ignore it. But isn't it a much more fundamental difference?  

 

Ⅳ Characteristics of the Deleuzian thought 

Let’s grasp the overview of characteristics of Deleuzian thought such as a biological view of the 

world, anti-Platonism, free indirect speech and solipsism. Firstly, unlike Heidegger, Lacan and Derrida, 

etc. who advocate their theories primarily based on language and laws, Deleuze has a biological view 

of the world due to the influence from Bergson note9). For instance, such a word as “signe” described 

in “Proust and signs” has been used not only as cultural signs in the human world, but also as common 

signs that is applicable also for the animal world, although it is generally translated as “sign” note10).   

In addition, since Deleuze takes a standpoint of anti-Platonism as an attempt being derived from 

Nietzsche, he is critical about transcendence, symbolic structure, hierarchy, and control of peripherals 

by center.  Reversely, he is positive about immanence, imaginary, plane, anarchy and chaos note11).   

However, Deleuze addresses his own method for research as “transcendental empiricism”. 

“Transcendental” in this context means that we accept the existence of another principle that will serve 

as a basis for empirical world and make it established, although “transcendence” generally means the 

upward movement, suggesting something more abstract and ideal.  According to Alain Badiou, the 

concept of “virtual” in deleuzian theory means “inverted (=inversée)” and “downward (=en 

dessous)“ transcendence 7). What is virtual in deleuzian theory is an image of sea described in the end 

of “Différence et repetition” 17), or biological continuity, collective life that is beyond individuals, i.e. 

it is shown as the concept that closely resembles “Zoe” presented by Bin Kimura.   

Furthermore, Badiou pointed out that deleuzian style is “consistent usage of free indirect speech” 

8). Free indirect speech indicates the methodology “to connect authors, characters and readers by 

eliminating person and neglecting such tense as past” 71) in French grammar. When quoting 

descriptions written in someone else’s works, Deleuze often quotes it by paraphrasing original texts 

in his own way without using quotation marks, i.e. not distinguishing the quoted text from his own 

naratives. In this way, who is responsible becomes ambiguous, and the originality of others disappears 

from original texts after being quoted, i.e. all the texts quoted become "impersonal".  We could rather 

say that everything would be changed to deleuzian. In other way, the theory and style are consistent.  

For solipsism, let’s take a look at the theory of desert islands in the next paragraph.  

 

Ⅴ Desert islands as solipsism 

It is known that a short text named “Causes and reasons of desert islands” was written in the 

extremely early days of Deleuze note12).  Furthermore, the similar theme was reiterated in “Michiel 

Tournier and the World without Others” 22) that is the appendix to the " Logic of Sense”, which is 



well summarized in the second chapter of “Deleuzian principle of philosophy” 60) written by Koichiro 

Kokubu.  In the above chapter, Kokubu summarizes as follows: Deleuze had consistently thought 

about the scene of genesis before language and ego since his early days; in addition, there are no others 

in the scene of genesis; “no others” means no egos after all (, provided that “others” in this context 

does not simply indicate the object within the perceptual domain, but indicates the structure itself that 

makes the perceptual domain possible).  

There is a book titled “Phenomenology of Autism” written by Haruhiko Murakami in which he 

bridged phenomenology with clinical experiences of autism.  Murakami expressed the mode of 

existence of autistic patients as “there is neither oneself nor others, rather than saying that oneself has 

not been differentiated from others yet” 72). Thus, Kokubu pointed out that the above-mentioned 

Deleuze’s thought and the thinking style of autistic patients described by Murakami closely resemble. 

Meanwhile, Akira Asada addresses Deleuze as “a radical solipsist who does not necessitate even ego” 

4).   

 

Ⅵ ”The Logic of Sense”（1969） 

"Logic of sense" is a text of the time when Deleuze approached the most structuralism, it is also a 

negative theological note13), and influence from psychoanalysis is also rich. Therefore, the Lacanian, 

Slavoj Zizek, along with "Difference and Repetition", evaluated Deleuze this time most, and he thinks 

that "Anti-Oedipus" as a criticism of psychoanalysis is "arguably Deleuze 's Worst book"  85). 

However, we are thinking in a different direction from Zizek.  

Such words as surface, depth(profondeur) and object X are used in “The Logic of Sense”. “Surface”, 

“depth” and “object X” correspond to the world of language and meaning, the world where various 

drives and sensations before language are hanging around, and Lacanian “Phallus”, respectively. The 

overall process of genesis of ego is explained in such way that object X (Phallus), which is located in 

the height, steps in depth where partial objects and partial drives are hanging around randomly, and 

gives an order, which creates surface of language.  

Deleuze roughly explains the mode of depth by utilizing the theory of Melanie Klein and explains 

the mechanism of the signifying chain in surface based on Lacanian theory.  That way, he discusses 

the process to create surface (Oedipus Complex) by mixing the theories of Klein and Lacan.  In this 

context, King Oedipus is described positively as a hero to newly bring the order of surface, keeping 

his distance from guilt feeling in the height (depressive position) as well as chaos in the depth 

(paranoid-schizoid position). 

Lewis Carroll is an example of a person who had strengthen the logic of the surface to the limit, 

while Antonin Artaud is an example of a person who had lived in the depth since surface was broken. 

In Carroll, words are released from the substance, creating a play on words such as pun and 

portmanteau. In Artaud, since both words and grammatical structure are broken, and words become 



material and tonal infinitely, the only thing he can do is to shout or keep silent.  

First of all, Deleuze considered that cause of schizophrenia might be paranoid-schizoid position as 

the process before language in accordance with the Klein’s theory.  However, the following criticism 

by Utsumi seems to be applicable to the above.    

 

“Paranoid-schizoid position" is a phrase that reminds us of psychopathology of schizophrenia 

due to its name. In fact, it is often forced to be applied to schizophrenia. From the view point 

of a clinician who is involved in the diagnosis and treatment of schizophrenia in clinical practice, 

however, the above discussion is distorted in terms of a sense of direction. Furthermore, Klein 

is not a person who has an affinity to schizophrenia 82).  

 

When we take a look at deleuzian theory in more detail, Deleuze divided depth into 2 poles. One 

pole is Klein’s part objects, and another is Artaud’s “Body without Organs”. The former means object 

relations, whereas the latter is assumed to be the body=the world even without object relations.  

Deleuze calls it “an organism without parts, a body without organs, with neither mouth nor anus, 

having given up all introjection or projection, and being complete, at this price” 23).  

Meanwhile, in the context of “Logic of sense”, Deleuze assumed that the aspect of Artaud’s 

paranoiac "Verstiegenheit"(=excessive elevation) note14) such as identification to Heliogabalus and 

Jesus does not exist. Nietzsche is considered to be schizophrenia as with Artaud. However, Deleuze 

understands that excessive elevation in his later years of Nietzsche(identification to Dionysus, etc.) is 

not paranoid schizophrenia, but symptoms of manic depression note24) (in the Binswanger's "Drei 

Formen missgluckten Daseins: Verstiegenheit, Verschrobenheit, Manieriertheit (Three forms of failed 

existence)", differences between excessive elevation in schizophrenic patients and that in maniac 

patients are emphasized note 10)).  

Judging from the above, while "the body without organs" originally addressed by Artaud exists as 

the collapse after excessive elevation going up to the height, Deleuze interprets that the body without 

organs exists as the closed condition where all interactions with the outside are completely closed, 

residing in depth by refusing the elevation to the height. If that is the case, how about interpreting as 

follows? In other words, isn’t it reasonable to understand that an illness in surface is Asperger's 

syndrome, whereas the one in depth is Kanner type autism in the context of “Logic of sense”? In fact, 

the theory that Carol is an Asperger is already published 50) 70). Considering in the above way, “Logic 

of sense” can be adapted, modified and recasted into the theory of autism.  

 

Ⅶ Ambivalence of Asperger 

The subject of Kanner type autism is positioned before language, which is considered to be ideal 

genuine autism in such a sense that it is driven by the chaos of drives and senses.  On the other hand, 



the attitude of patients with Asperger’s syndrome to language is ambivalence. Let’s think about such 

an ambivalence.  Patients with Asperger’s syndrome show such an ambivalence that they refuse the 

negativity of height ( = "being Father") while entering into laws and language. The above-mentioned 

ambivalence to the structure of language seen in patients with Asperger’s syndrome seems to be in 

parallel with deleuzian attitude to the structurism.  

Deleuze analyzed the structurism in his manuscript, “How Do We Recognize Structuralism?" 43).  

In the text close to the introduction, it is specified that this manuscript was written in 1967. Since 

“Difference and Repetition” and “Logic of sense” were written in 1968 and 1969, respectively, it is 

acceptable to consider that the above 3 texts are contemporary thoughts before meeting with Guattari.  

Deleuze in this era showed some hesitations while being attracted by the idea of structurism. In other 

words, Deleuze is positive to  the symbolic as synchronic system of signs (where each sign does not 

positively indicate any meanings, but only the relationship between position and differences is 

considered important) and signifying chain (the obbjects of desires are replaced one after another, 

being chained).  

At the same time, however, Deleuze is skeptical about the existence of special sign that control the 

overall structure ("Phallus” advocated by Lacan or “object X” by the deleuzian own word) as 

primordial lack or “blank cells”.  As it is well known, Deleuze vigorously had criticized it as 

“Ideology of lack” after publishing “Anti-Oedipus” co-authored with Guattari.  Besides the above, 

let’s take a look at a seesaw struggle of deleuzian thoughts in this era.  

In “How Do We Recognize Structuralism?” written in 1967, Deleuze highly evaluated Lacan as 

“the most advanced person in terms of analyzing the distinction between the symbolic and the 

imaginary in a creative way”44).  Thus, Deleuze noticed the importance of the symbolic. However it 

is not difficult to conjecture that the above idea itself was hard to accept for Deleuze who essentially 

had a biological view of the world. In fact, Deleuze stated in his later work, “Anti-Oedipus” that he 

would not distinguish between the symbolic and the imaginary note15).   

In “Difference and Repetition” published in 1968, there is a text near the opening to specify that the 

title itself is named to highlight the resistance to the view of the world based on “difference and 

negativity” (, i.e. negative theology) as the paradigm of thoughts that Heidegger and structuralism are 

grouped together. This text attempts to describe the flow of drives by repetitions without negativity of 

“Primal Repression”. However, Deleuze himself understands that the above attempt has not been 

sufficiently realized by depending on psychoanalysis.    

For “Logic of sense” published in 1969, Kuniichi Uno describes as follows.   

 

Some discontinuities and astonishing leaps are seen between “Logic of sense” written by 

Deleuze alone and “Anti-Oedipus” written by Deleuze together with Guattari. In fact, these 

discontinuities are what is already seen in the “Logic of sense” 80). 



 

Especially, the 13th series where Carroll and Artaud were compared was written to discredit the 

theory of surface as a whole that had been established till then.  In that sense, the 13th series is 

extraordinary in the entire “Logic of sense”. From the viewpoint of Artaud who resides in the depth, 

Alice is “an affected little girl, protected from all deep problems” 25) and Carroll is “a British snob” 

26) and his fun is considered “puerile” 27). In other words, Carroll is subject to a criticism as a person 

who is playing in surface note16). In his next work, “Anti-Oedipus”, surface is no longer important 

and the scream of Artaud goes through the whole volume. In “Logic of sense”, depictions have 

progressed to restore cracks where the Artaud’s cry echoes by positively quoting Oedipus in the 28th 

and 29th series.  

Let me summarize the above flow. While Deleuze promptly before meeting Guattari, i.e. before 

publishing “Anti-Oedipus” was attracted to the structurism (negative theology as a system that consists 

of the symbolic and negativity), he also showed resistance. Deleuze found it difficult to accept 

negativity that resides inside the structurism, various concepts including phallus, primal repression, 

castration and name of father, i.e. “being father”. That’s why he could not write so smoothly in those 

days. “Surface” and “plane” in “Logic of sense” are the algorithm as the final form of flattened 

structure by removing “being father” from the symbolic.  

 

Ⅷ Being Father 

The next question is what is “being father”. “Being father” is vertical difference, force, what is real 

beyond words, and intention to transcendence. In abstract fields such as mathematics and logic, “being 

father” is something to prohibit the confusion among different categories, classes or members, and 

maintain hierarchy. More specifically, “prohibition of incest” corresponds to the above. If “being father” 

does not exist, symbolic order becomes flattened and algorithmed (without going into chaos 

immediately). The contemporary lacanians call it statistical superego (surmoi statistique) 12), which 

is the situation such as dysfunction and weakening of the symbolic that has especially attracted 

attention in these days.  

Then how we should understand such a difference between “algorithm without lack(= flat)" and 

“the symbolic with cleavage (=hierarchy)" philosophically? Only the 2 examples are shown below.   

 

1) Alethiology of Heidegger, the difference between Richtigkeit and aletheia(αληθεια) 53). Heidegger 

argues that the concept of proper truth should be alethea by going back to the ancient Greece in his 

various works. If we paraphrase the summary, Richtigkeit means general alethiology, i.e. truth as 

“consistency between intelligence (=words) and things”.  On the other hand, aletheia means “no-

concealment”. If these words are rephrased in lacanian words, the former means “the consistency 

between signifier and signified” and the latter means “the situation where real thing comes from the 



hole of the symbolic”.  

 

2)In Derrida’s words, it is the difference between calculation and decision, or the one between laws 

and justice. According to “Force of Law” 47), justice does not simply mean to comply with or apply 

to given laws literally, and it does not neglect laws either. But, “justice” means to make a decision 

while touching other which can neither be predicted nor calculated beyond laws, i.e. what is impossible.  

 

Ⅸ “Anti-Oedipus” (in 1972)  

By presenting “Anti-Oedipus” co-authored with Guattari, Deleuze made a definitive step, leaving 

from his previous ambiguous attitude. However, we are not in a position to positively evaluate it since 

we consider that “Anti-Oedipus” criticizes even the property of schizophrenia by criticizing “lack” 

and “negativity”. It can be said that “Anti-Oedipus” is heading for a further dissolution, which means 

one step further than schizo(in a bad meaning). Although “Anti-Oedipus” is a book to criticize 

psychoanalysis as its name shows, the meaning of “psychoanalysis” in this context needs to be 

carefully interpreted. The evaluation of Lacan will be a key to the above. 

 

a)Deleuze-Lacan vs. Freud 

When reading “Anti-Oedipus”, we notice that familism of Freud, which has Oedipus complex as 

central dogma, i.e. narrowly-defined psychoanalysis, is strictly criticized. However, curiously Lacan 

is not criticized in “Anti-Oedipus”, and even highly evaluated as follows: “The path marked out by 

Lacan led in a completely different direction. …... schizophrenizing the analytic field, instead of 

oedipalizing the psychotic field” 33）. Meanwhile, (as it is described in the latter section,) Lacan also 

made a comment to discredit the absoluteness of Oedipus complex in 1970’s, clarifying the difference 

between himself and Freud. Therefore, “Anti-Oedipus” and Lacan are possible to fight together as 

long as they criticize neurosis as the oedipaliized subject and psychoanalysis with neurosis as a norm, 

since both are aiming for the outside of neurotic structure.  

In fact, the attitude of Lacan after the publication of “Anti-Oedipus” was ambiguous. It was reported 

that Lacan prohibited his pupils to talk about this publication 49) 52). Meanwhile, it was also reported 

that Lacan called Deleuze to strictly criticize pupils except for Miller and told him that “I need 

someone like you” note17).  

 

b) Freud-Lacan vs. Deleuze 

Lacan told his pupils that “if you would like to be Lacanians, please feel free to do so, although I 

am a Freudian” note18).  With the slogan, “Go back to Freud”, Lacan is trying to position himself as 

the most orthodox successor for psychoanalysis of Freud. On the other hand, Deleuze and Guattari 

clarify the positioning of antipsychiatry by positively quoting Laing and Reich. Theoretically, Lacan 



tries to maintain 3 classifications of psychosis, neurosis and perversion, while Deleuze and Guattari 

recognize such a diagnosis itself as the power (=violence) of doctors and analysts, and preached that 

all human beings are becoming to “schizo” as Homo Natura when they proceed in the process of 

liberation.  Schizophrenia as one of the clinical cases indicates a situation where patients are blocked 

by the wall and failed in leakage.    

 

c) Freud-Deleuze vs. Lacan 

Given the information stated above, you may imagine the figure that Freud and Deleuze are opposed 

to each other, and Lacan exists between them. However, there is also an alliance between Freud and 

Deleuze. As stated already, the deleuzian thought is heavily enriched by the biological view of the 

world through Bergson. 

In addition, Freud who started his carrier as a neurologist has indeed the biological aspect. In 

contrast, as Shinya Ogasawara emphasized in Japanese context, Lacan tended to remove the biological 

aspect from Freud 76). Lacan as a structuralist put importance on the symbolic such as laws and 

language. Looking at the confronting axis such biology vs. laws and language, the alliance between 

Freud and Deleuze is opposed to Lacan.  

In this way, the three-way struggle involving Freud, Lacan and Deleuze is seen in “Anti-Oedipus”. 

If we interpret in such way that 3 persons established their own main theories, i.e. neurosis for Freud, 

psychosis for Lacan, and autism for Deleuze, the differences in the standpoint among them may be 

clarified. 

 

Ⅹ Deleuze vs. Lacan 

Let’s clarify the difference between autism and psychosis (=schizophrenia) by theoretically 

comparing Deleuze and Lacan. The theoretical difference between them seems to be the 2 different 

methodologies to criticize(=deconstruction) neurotic structure, i.e. the difference between autistic 

deconstruction by Deleuze and schizophrenic deconstruction by Lacan. “Oedipus complex” as the 

process to generate a neurotic subject includes the following 3steps:  

 

(1)Anarchy of various partial drives 

(2)Step where various partial drives are integrated by imaginary phallus; Situation where there is a 

hole in the symbolic structure with the vertical difference.   

(3)Step where imaginary phallus was transformed to symbolic phallus; Situation where a hole in the 

structure stated in (2) was closed by symbolic phallus.   

 

The transition from (1) to (2) means “integration by phallus” and “primal repression”, whereas the 

transition from (2) to (3) corresponds to castration as “introduction of the name of father”. lacanian 



theory on psychosis is the discussion about the subject that remains in the above step (2)(The hole in 

the structure shows, not only the failure of castration but the incompleteness of primal repression, i.e. 

maintaining of the desire to be the mother's phallus). On the other hand, it is considered that the 

deleuzian theory on schizo (=autism) is the discussion about the subject that remains in the above 

step(1) (, and the above (3) is the neurotic subject that is oedipalized). 

Although lacanian psychosis is the subject that is not castrated with the integration by phallus 

completed, deleuzian schizo is the subject even without the integration by phallus completed(is it 

really schizophrenia?).  Although the transition from (2) to (3) is important for Lacan, it is ambiguous 

for Deleuze who does not admit the distinction between the symbolic and the imaginary in the first 

place(there are ambiguous descriptions not to clarify whether object X would be imaginary phallus or 

symbolic phallus).  

By the way, is it so that “the name(nom) of the father” would mean “the no(non) of the father” as 

negativity as it is often said? If we make a conclusion right away, there are limited occasions where 

“the name(nom) of the father” can be rephrased to “the no(non) of the father”．In other words, those 

are the cases that the father intervenes in the imaginary mother-child relationship. The father breaks 

into the chaos in which the child is swallowed by the mother, give an order and save the child.  

However, it looks like things change in the symbolic as the next step. Essentially, law is prohibition. 

the symbolic as the system of law restricts the arbitrariness, and it is none other than the system of 

negation. Therefore, from the view point of the imaginary, the symbolic itself has always-already been 

negativity.  

However, it can also say that laws become positive to the order in such a sense that laws as negativity 

constitute the presenting human society. On the contrary, it is the absence of law that brings negativity  

against the law.  

The foreclosure of "the name of the father" from the symbolic means that the absence of ground 

would be disclosed in the origin of the system of laws. In other words, the symbolic as a whole can be 

stabilized by “the name of the father”. The former is schizophrenia, and the latter is neurotic subject. 

Therefore, “the name of the father” cannot be rephrased to “the no of the father” (=negativity) in the 

symbolic. The situation that “the name of the father” is foreclosed and the absence is not closed should 

be regarded as negativity.  

As stated above, the relationships between “the name of the father” and negativity are different 

between the imaginary and the symbolic. However, Deleuze ignores such a rather complicated 

situation around “the name of the father” and negativity by understanding the imaginary and the 

symbolic in series. Deleuze criticizes 2 steps collectively by criticizing “negativity” and “lack”. 

Lacan considered that there is no problem even if the name of the father is foreclosed, i.e. a hole of 

signifier as the origin of structure is not closed, and the sideration can be avoided by negative 

theological structure with vanity at the center as long as an appropriate supplement is available. 



Meanwhile, Deleuze further goes upstream to the previous step and tries to break down the structure 

of ego itself. Deleuze states that “The task of schizoanalysis is that of tirelessly taking apart egos and 

their presuppositions; liberating the prepersonal singularities they enclose and repress” 34). If it is 

rephrased with our own words, lacanian schizophrenic deconstruction means the foreclosure of “the 

name of the father”, trying to relativize “the name of the father” that sustains the neurotic structure. 

On the other hand, the deleuzian autistic deconstruction shows the resistance to the entering into the 

symbolic itself.  

Assuming that the structure of the subject would be designed in the image of circular cone being 

pointed upwards, it may be possible to understand that the apex is an integrated apperception and the 

bottom is an anarchy of drives and sensations. The lacanian subject has a hole at the apex of circular 

cone.  On the other hand, the deleuzian subject has only the bottom of circular cone (more specifically, 

the bottom is two-layered as shown in the “Logic of sense”) note19). In criticizing the neurotic 

structure, so to speak, Lacan tries to breakout the structure by going upward, whereas Deleuze tries to 

breakout the structure simply by going downward from the bottom note20). The upside means the 

paradoxical outside as a hole of the symbolic, i.e. “nothing”, while the downside means biological or 

organic real existence note21).  

Lacanian negative theology makes "nothing"  transcendental object. Meanwhile, nothing simply 

means “not exist” in the deleuzian immanent plane. Bergson=Deleuze addresses such question as 

“why does not nothing but something exist ?” note22) as “ false problem” 14) note23). In other words, 

Deleuze comments that to ask a question about nothing itself is wrong. This transcendental “nothing” 

is indeed a trace of being father as negativity.    

For Deleuze, psychoanalysis is a discipline of “generation” including things before language and 

ego that refer to biology. On the other hand, it is a discipline of “deferred (Nachträglichkeit)” for Lacan. 

As we listened to stories from patients with certain symptoms, it became clarified that traumatic events 

had occurred to them in the past when going back in time. It should be noted that traumatic events 

would not immediately cause symptoms. Rather than the above, trifling events that occurred relatively 

recently could trigger symptoms. However, when such trifling matters associate with traumatic events 

that occurred long time ago, it would cause symptoms. For Lacan, to explain the situation before 

language such as “generation” is merely a myth.    

For Deleuze, the proper concept for psychoanalysis is “polymorphic perverted desire”, which is 

called “anarchy of drives” note24) in the lacanian words. Meanwhile, for Lacan, “being father” 

note25) is prioritized as the proper concept for psychoanalysis. Neurosis means to create phantasm 

with a hole in the symbolic closed by introducing “the name of the father”. In that way, neurosis is 

assimilated in the order of given community, and there is no doubt about “the name of the father”. 

However, in case of schizophrenia, there is no rationale for the symbolic order although there are 

vertical distance. A hole of system of signifiers has been kept opened. Therefore, schizophrenia has to 



face such a question as “what is being father?”.   

While deleuzian "schizoanalysis" destroys the ego and turns it towards impersonality, Lacanian 

"Analysis of sinthome" note26) trys to identify the symptoms by facing subject to symptoms which 

can not be analyzed any further, i.e. property (Deleuze may talk about “property” (singularité). 

However, since deleuzian “property” does not assume that the subject= individual, the meaning varies 

from a series of words such as property, proper name, specificity and singularity, and impersonality is 

consistently regarded as important note27). Furthermore, how the subjects get access to the outside 

and how they encounter a crisis are completely different between patients with autism and those with 

schizophrenia. Let’s take a look at concrete example.   

 

Ⅺ Europe'51 

In "Cinema 2" 38) Deleuze mentions Roberto Rossellini's movie "Europe'51" note28). The rough 

story is as follows. The heroine, a bourgeois woman played by Ingrid Bergman had lost her child. 

Then, she met a poor woman, and ended up going to a factory on behalf of that woman. In the factory, 

she was astounded by how people were working there, being shocked in a stupor.   Soon after, the 

heroin played by Ingrid Bergman came to the realization that “people working in the factory looked 

like prisoners”, and changed her way of living to be more dedicated than before as if she were a saint. 

At the same time, she was gradually deviating from the bourgeois norm, and getting insane.    

When he discusses this film, what Deleuze emphasizes is an event that changed the heroine’s way 

of living. More specifically, it is not the influence by the words of her cousin who is a newspaper 

reporter with socialist thought, i.e. logos and ideology, but various perceptions in the factory. 

Wriggling of a crowd of vast numbers of workers. Stateliness of towering huge buildings and 

mechanical equipments. Loud siren quivering the air, sounds of the heavily spewing steam, and a 

roaring metallic sound coming from machinery, etc. Deleuze urges us to pay attention to what he 

considers to be important such as these above. 

What on earth are these? In other words, the scene of the factory is filled with sensory stimuli that 

are highly likely to cause a panic to autistic patients.  

 

Ⅻ Two crises 

Deleuze states as follows by quoting Bergson by free indirect speech. 

 

We therefore normally perceive only clichés. But, if our sensory-motor schemata jam or break, 

then a different type of image can appear: a pure optical-sound image, the whole image without 

metaphor, brings out the thing in itself, literally, in its excess of horror or beauty, in its radical 

or unjustifiable character, because it no longer has to be "justified", for better or for worse ... 

39). 



 

“Sensory-motor diagram” in this context indicates the selective perception that is composed of 

“economic interests, ideological beliefs and psychological demands”, etc. The fact that the selective 

perception is difficult to work is one of the important characteristics of autism note29). In “Cinema 

2”, the word of “autism” was not used.  Nevertheless, we cannot help but remind ourselves of the 

cognitive feature of autistic patients when reading those descriptions.    

The crisis of autism arises from a confusion that various drives and sensations are not selectively 

and properly integrated, whereas the crisis of schizophrenia is that superego jeopardizes apperception 

by saying “Enjoy!”. What triggers the crisis of autism is stimuli from the outside before the meaning 

that is meaningless and material itself, and what breaks the peaceful homeostasis in which living 

organism tries to settle, that is, "beatitude of the passive synthesis" (béatitude de la synthèse 

passive)18) in the deleuzian word.   

On the other hand, what triggers the crisis of schizophrenia is what relates to social identity, and it 

arises when appropriate behaviors as a member in the society are requested. The crisis of schizophrenia 

is something related to the origin of meaning of the world, the criticality of meaning, or especially 

what ultimately relates to the absence of (the name of) the father. Jaspers addressed the situation that 

no reason for the meaning of the world is disclosed with the abnormality of body sensation 

accompanied, which is found in such a life history of schizophrenia, as “elemental phenomenon” 

(elementares Phänomen) 69). Lacan took over the above idea note30). In elemental phenomenon, the 

usual dialectical causality stops, and “nothing” suddenly attacks the subject, which can be interpreted 

in such way that negative theological structure is concretely experienced at the physical level of the 

subject with schizophrenia note31). The elemental phenomenon is a peculiar experience that divides 

the life of subject into after it and before it, only one event, delayed castration, and corresponds 

retrospectively to insufficient primal repression in early childhood and failure of castration. 

Meanwhile, Hisao Nakai expresses the similar situation as “The Fall of Icarus” where he ended up 

being dead since he gets too close to the sun existing at the transcendental height as a true existence 

by referring to the picture painted by John Vassos, a friend of Sullivan 74).  

In “Difference and repetition”, Deleuze stated that the primal repression seemed to occur 

retrospectively due to the repetition of displacement and condensation, that is, he argued that he would 

not accept the negation as “a stroke of origin”. However, the above argument is inconsistent with the 

elemental phenomenon that is indispensable for the personality structure and the life history of patients 

with schizophrenia. While Deleuze intends to talk about “schizophrenia”, he cannot deal with the 

elemental phenomenon that forms its core, which suggests that Deleuze cannot theoretically accept 

schizophrenia. If that is the case, what in the world did he try to talk about?  

 

XIII Conclusion 



In summary, it can be said that looking back Deleuze‘s carrier of thoughts, he had almost 

consistently tried to establish the philosophy of autistic solipsism. Up until his later years, the 

Bergsonism had existed virtually and actually in Deleuze, which suggested that Deleuze was “the best 

successor of Bergson” 56) and “whatever he argued, he was always a Bergsonian” 57). Although he 

became temporarily closer to structuralism and negative theology, immanence and duration of the 

moment leaving from them were seen in his thoughts. Although criticism against psychoanalysis had 

been made under the name of “Schizo” in “Anti-Oedipus”, Deleuzian “Schizo” is a mixed concept 

with autism, rather focusing on autism. In other words, it can be said that Deleuze had criticized 

primarily the absence of “Name of the Father”, i.e. negation in the origin of structure as the property 

of schizophrenia. 

In the past, Lacan commented that since Oedipus Complex is a dream of Freud and it needs to be 

interpreted in the same way as all the dreams note32), it cannot be used as it is (inutilisable) note33). 

As Lacan stated above, “Anti-Oedipus” of Deleuze & Guattari is a dream of the May Revolution and 

antipsychiatry being regulated by restrictions of the time and the context, hence, it cannot be used as 

it is, which suggests that the theory of schizophrenia needs to be freed from the strain of Deleuze that 

rejects the concept of height. 

In the current clinical practice, we can see that schizophrenia becomes milder, and some people 

even suggest a possibility that it will disappear. At the same time, the interest in “Autism Spectrum” 

has been increasing not only in psychopathology, but also in adjacent areas including philosophy. In 

the past, Michel Foucault stated near the introduction part of a text to praise Deleuze in such a way 

that “some day in the future, the century will be something like Deleuzian” 51). The above comment 

may indicate not only Foucault’s sharp insight but also his irony. While we keep asking a question, 

“Where the time is heading for?”, we should once again ask the significance of the above word in this 

era. 

 

This paper is based on a speech delivered at the 60th annual meeting of Japanese Association of 

Pathography, held at Osaka international convention center in July 2013. 

The original version in Japanese appeared in the Japanese Bulletin of Pathography No.91, pp.31-

45, 2016. 

  



Note 1)  

I would like to remind you that what has been discussed in this manuscript is not Deleuze as an 

individual, but “Schizophrenie” and “Shizo” that are the philosophical concept introduced by himself 

together with Guattari. Furthermore, the word, “togoshittyo-syo”(Japanese word which means 

disorder of integration) is not used in this manuscript. The detailed reason for the above will be 

explained later, but for now I would like to say that “with such a terminology, it is impossible to clearly 

distinguish it from autism in terms of symptoms”. 

 

Note 2) 

Deleuze refers to the case of Joey, one of the patients diagnosed by Bettelheim as an example of 

desiring-production. However, it has been revealed that Joey was suffering from autism 31).  

 

Note 3) 

Deleuze commented that the Part I (Chapter I to III) of “Alice In Wonderland” “has been immersed in 

schizoid elements” in the Klein’s view point.  However, he recognizes Carroll as a pervert since the 

transition to surface is generally seen across his novel 20).  

 

Note4) 

Deleuze recognizes Bartleby not as a sick person, but as a doctor who tries to fulfill his “schizophrenic 

mission” (Vocation schizophrénique) 41).  

 

Note 5) 

It may be acceptable to say that if we exclude patients with “extraordinary psychosis” such as Artaud 

and Schreber from those who were exemplified by Deleuze, the majority of them are examples which 

are less energetic, less movable, without fighting. In this context, Masaya Chiba interprets “intensité” 

referred by Deleuze not as “strength” but as “weakness” 13).  

 

Note 6) 

Eric Laurent, one of the lacanians commented that the body of patient with autism can be considered 

as “the body without organs” in a true sense. <Le corps-autiste serait le vrai 《corps sans organes》

> in the original French text 68).  

 

Note 7) 

I would like to give further explanations on the Nakai’s comment although it was just simply described 

in the main text.  

 



”Joji Kandabashi, our familiar psychiatrist is the first person who said that schizophrenia may be a 

“disease with mental integration”. However, it may be true that a patient with schizophrenia is 

desperately seeking for mental integration due to a fear of disintegration, but he/she ends up being 

exposed to a crisis of dissolution adversely" 75). In other words, as seen in “the Fall of Icarus” that is 

to be discussed in the latter section, the core crisis of schizophrenia includes at least 3 phases: (1) A 

patient is drawn to the origin by an excessive elevation which intends to integration; (2) a patient faces 

the negativity such as nothing and death in the origin; (3) a patient is assailed by a crisis of dissolution.  

 

Note 8) 

The expression such as “fear of being subjected” is used by Tamaki Saito in his book, “the Disease of 

Context” by referring to the description written by Williams.  

‘As seen in the original title, “Nobody Nowhere”, she had surely hoped that she would be 

Nobody…….The above-mentioned “fear of being subjected” seems to be found out everywhere in her 

note in various forms’ 79). 

 

Note 9) 

There is a discussion to clarify this difference as the one between Deleuze and Derrida 55).  

 

Note 10) 

The concept such as “signs of social circles” and “signs of love” are often used when reading “In 

Search of Lost Time”.  Meanwhile, the word, “signs” is also used as it is to explain the mode of life 

of spider in the conclusion part 35).   

 

Note 11) 

“Plato and the Simulacrum”, an appendix to “Logic of Sense” is available as the discussion to 

concentrate on the criticism of Platonism 21).   

 

Note 12) 

According to the footnote on page11 in the original text, although it was written to be published in a 

magazine in the 50’s, it had not been published for so long. In other words, the manuscript written in 

his earliest days that had not been published was purposely published after his death 42).  

 

Note 13) 

In “Transcendental, Postal”, Hiroki Azuma interprets the thoughts of Deleuze described  in “Logic 

of Sense” as “Negative theology” 6). Azuma quotes the discussion argued by Haruka Kashimura, 

“What in the Deleuze’s thoughts is wrong?” 58) in the context to reinforce his own thoughts. However, 



as long as I read the text written by Kashimura, the Kashimura’s discussion does not reinforce the 

Azuma’s view based on the following reasons: The conflicting scheme in the Kashimura’s discussion 

is not what Azuma presented, i.e. the “anarchy stated by Nietzsche and Freud” versus “Negative 

theology stated by Heidegger, Lacan and Deleuze”, but the scheme to show that the Deleuze’s thoughts 

include something different (anarchy of partial drives) from those explained in the thoughts of 

Nietzsche and Freud (psychotic totality in Nietzsche and neurotic totality in Freud).   

 

Note 14) 

Binswanger considers “Verstiegenheit” as one of the characteristics of schizophrenia. In this 

manuscript, however, I translated it in such a way as “excessive elevation” as the terminology to 

indicate “strong will and intense passion for meeting with the true existence” in accordance with the 

expression used by Satoshi Kato 59). 

 

Note 15) 

It states that “As for us, that is why we were unable to posit any difference in nature, any border line, 

any limit at all between the Imaginary and the Symbolic” 32).  

 

Note 16) 

Meanwhile. the evaluation of Carroll by Artaud was also ambivalent. At a certain stage, Artaud 

translated the poem written by Carroll and he commented that he saw the “dazzling truth (verite 

aveuglante)” 2). Probably, it is reasonable to think that since Artaud had hebephrenia in a certain period 

of his life, Artaud with hebephrenia and Lewis Carroll with asperger syndrome had an empathy each 

other.  

 

Note 17) 

The original text was “Cʼest quelquʼun comme vous donʼt jʼai absolument besoin” 78). 

 

Note 18) 

The original text was “Cʼest à vous dʼêtre lacaniens, si vous voulez. Moi, je suis freudien”, which was 

a comment made in seminar in Caracas in 1980.  

 

Note 19) 

More strictly speaking, it should be considered that judging from the self-referential structure of the 

subject, the vertex and the bottom are connected, making not a circular cone but Klein bottle. However, 

it is good enough to say that it is a circular cone model with lack within the range of what this 

manuscript argues.   



 

Note 20) 

Deleuze himself showed the original idea, from which the 2 different styles of criticism such as 

“upward” and “downward” were derived, as the difference between sadistic irony and masochistic 

humor. For instance, please see the following statement.  

 

“We always call the movement that goes beyond the law, aiming for an even higher dimensional 

principle and only finds the secondary power in the law as irony” 15).  

 

“Masochist only  attacks the law from the opposite side. What we call humor is not the movement 

that goes up an even higher dimensional principle from the law, but the movement that goes down to 

various consequences from the law" 16).  

 

Note 21) 

In “Logic of sense”, physical disability caused by accidents and alcohol dependence are discussed 

equally to schizophrenia 28). Meanwhile, in “A Thousand Plateaus (Mille Plateaux)”, there is an 

expression such as “the body of drug addict as an experimental schizo (du corps drogué，schizo 

expérimental)” 36). Thus, the statements on schizophrenia were decreased relatively and those on the 

analysis of drug were expanded. The fact that the Deleuze’s interest does not exist in signifier but 

exists in the theory of organism and biochemical areas, which is seen in the following view on drugs: 

“desire direcrly investing perceprion is somerhing very surprising, very beautiful, a sort of unknown 

land” 46). In other words, what Deleuze praises is not the property of schizophrenia, but everything to 

break down orthodox culture and escape from articulation and central control.  

 

Note 22) 

This is a metaphysical question that has existed since ancient times. In the 20th century, however, 

Heidegger called it “the most fundamental question in philosophy” in the opening part of “Introduction 

to Metaphysics”. The original lecture itself was made in 1935 54).  

 

Note 23) 

What Deleuze pointed out is based on the discussion that started at the opening part of Chapter IV in 

“Creative Evolution” authored by Bergson. This discussion is completely opposed to the Heidegger ’s 

idea described in Note 22) 9). 

 

Note 24) 

It was quoted from the comment made on May 5, 1954 62).  



 

Note 25) 

It was quoted from the comment made on March 6, 1957. The original text is “toute lʼinterrogation 

freudienne se résume à ceci：Quʼest-ce que cʼest quʼêtre un père?” 64).  

 

Note 26) 

Lacan made such comments as “sʼidentifier à son symptôme?” (on page 11) and “savoir y faire avec 

son symptôme cʼest là la fin de lʼanalyse” (on page 12) on November 16, 1976 67).  

 

Note 27) 

For instance, please refer to the following part.  

“The proper name does not designate an individual: it is on the contrary when the individual opens up 

to the multiplicities pervading him or her, at the outcome of the most severe operation of 

depersonalization, that he or she acquires his or her true proper name. The proper name is the 

instantaneous apprehension of a multiplicity" 37).  

  

Note 28) 

Original title: Europeʼ51 

In the 13th Venice International Film Festival held in 1952, the film won the international award, and 

Bergman won an award for the best actress.  

 

Note 29) 

For example, a healthy person can hear the voice of an important speaker in front of him/her selectively 

even in the noisy environment. However, there are clinical reports that it is difficult for an autistic 

person to sense the above-mentioned “figure and ground” separately, i.e. let a certain kind of filter 

function.  

 

Note 30) 

Lacan uses the word such as “phénomène élémentaire”, which is the French translation of “Elementary 

Phenomena (elementares Phänomen)” 61) 63).  

 

Note 31) 

As symptoms observed in clinical practice, patients complain cenesthopathy, e.g. the skull is cracked, 

a patient has a falling sensation even if he/she is on the floor or ground; a patient is stricken with a 

sensation that is hard to be distinguished between pain and pleasure (of course, it is also a sexual 

sensation) due to an extra ordinary power penetrating into the body. What is important here is that it 



is a violent, fatal, full-intense, non-empirical experience where the subject would be deleted even if 

he/she should feel that the representation does not function anymore.  

 

Note 32) 

The comment made on April 15, 1970. The original text is “le complexe dʼOEdipe, cʼest le rêve de 

Freud. Comme tout rêve, il a besoin dʼêtre interprété” 65).  

 

Note 33) 

The comment made on February 18, 1970 66).  
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